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efficient enough to arouse in them exactly the same sentiments of
umversalising spiritual principle, which ill practical life is found to
be a most ennobling ideal; if they felt themselves completely
identified with the principle involved in their conception of
Brahma and thought that they could realise it in themselves, what
more was needed than such. a principle, which was capable of
responding to the cravings of the human heart21 St. Paul is said
to have fully identified himself with the principle manifested in
Christ, while refusing to c< Know Christ after the flesh."
Here is admittedly a case of abstraction of a principle, which,
according to the Hegelian standard, is an empty one, because
there is nothing of concrete riches in it. But it is interesting to
read the justification of this abstract conception given by the
very philosophers who have condemned such a process in the
Indian Veddnta.
Professor Pfleiderer2 says :—
"True as it is that the Spiritual Christ of Pauline preaching
rests upon an abstraction, which may appear poor in com-
parison with the fulness of life in the real historical Jesus, yet it is
also certain that it was only by this abstraction from all externalities
and contingencies in its manifestation that the ideal principle of the
religion revealed in Jesus could be put in such clear light—that its
truth might be made luminous and noble—as holding good universally
for the humanity of all peoples, and all times."
Dr. Edward Caird, again, says as follows3:—
t{ The Stoic, isolating himself from all the life of the family and
state found in the isolated self upon which he withdrew the
1 It is interesting to note that even a is a vastness unlimited in space and in
critic of the Veddnta like Cough has to time and in content, for there is
admit that the Brahma is not an empty nothing known as a limit to it, and the
abstraction, as the Indian Mystic in his term applies to a thing of transcendent
hour of ecstacy knows well; that the greatness.
Brahma is positive and self-affirming,    The italics in the above passages are
for, says ShankaracMrya, the last resi- the author's.
duum of all abstraction is not non-entity    3 "T^t-m^a " Vnl T T-,fi Thp i+^Hnfi
but entity  It is the object of the notion ,„ ^S, VOL I? 1^ The ltahcs
"I," and is present to eve^y scrnl.    ^ ^^ Caird's-Evol. Bel.'VoL
bt^n^r ^^W^m   (see 11, pp. 215, 219.
Cough's c Phil. Up.' p. 37).                3 ( Evol. Eel./ VoLII, p. 130.
^ Gough further quotes (ibid. p. 38)    Cf. also, E. Caird's ' EvoL Greek
Anandagiri from Taitt. Up. that Brahma Theology,9 Vol. II, pp. 237, 242

